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CONCEPTION OF GOD IN ITIHASAS AND PURANAS

The Brahmana,’ Arapyaka? and Upanisadic® portions
of the Vedas contain episodes which were parrated by some
Pauridnikas while sacrifices were performed, and are referred
to for clarification of the significance of the rites which are
then enjoined for performance. Such episodes should have
formed the basis for naming such narratives as Iihd&sa,
Akhyana* Upakhyana® and Purdwa. Iiihdsa is a narration
of an incident that occurred at a very ancient period and is
therefore referred to as Purdavrita. Akhyana is the narration
of an incident where the name of its author is referred to,
while that is not the case with the Itihasa.S Purdsa is only
a new version of a narrative which is very old, older than
that which is called Itihdsa and has a legendary character.
Two definitions? of the Puranas are contained in the Purdmas
th:mselves, mainly with reference to the contents of the
Puranas where these are mentioned, These are found to have
only partial applicability in the case of other Pupdmas which
must have been originally true to them but must have had
later accretions.

Modern criticism?® of the Vedic literature bas invented
certain demarcations in the periods of ancient literature as
Vedic, Epic, Purapic etc. The contents of the Vedas show

Ait. Br.7:3; 5.14; Kau.Br. 6:11; Sat. Br. 1.8.1:1
Ait, Ar. 2.
Br. Up. 2:1; Ch. Up, 5311

‘Akhyana’ is the name given to that which iv narrated by the authur
who witnesaed it,

5. ‘Updkhydna‘ is that which is narrated by the author who listened
to its nparration from author.

6. Ramidyana is also called Akh yam::, Bala. 4.32; Yuddha 128:118.
Mahabharata is also called Akhyana Adi.5S: 9,

7. V.P.3.6.24; Bbag, p.2.10:1.
8. History of ancient Sanskrit Literature, p.36,
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that these limits are not only flexible but overlap with each
other., Ewven before the Vedic period could be said to have
come to an end, the other periods had not only come into
existence but had progressive features which are evidenced by
the archaic and Vedic expres:ions contained in most of the
works belonging to thzse periods. It must however be admit-
ted that notwithstanding these expressions, the language of
the works of these had become regularised to conform to set
grammatical patterns but represent the period of transitien
from the purely Vedic to the classical stages. That these
periods were practically coeval could be admitted on the
ground that Krsna Dvaipdyana son of Par38ara is held 1o
have acquired the name Vyasa by his systematic classification
of the Vedas® and to have compiled the Purdnas and com-
posed the Jaya,1° the nucleus of the present Mahabhdrara.

The Ramiyana and \he Mahabhdrata are the two well-
known national Epics of India., They had their first public
recitation during the performance of the ASvamedha by
Rama and Sarpaydga by Janamejaya rtespectively. They
were recited by the pupils of their authors, This establishes
their connection with the Vedic nituals which is further
attested by the word ‘samhita’!! used to refer to them,
These epics’ contain within themselves some narratives
which they call IrihZsas of ancient origin. It is clear that
these two epics have been mainly responsible for the growth
and development of Vaispavism in the later periods.

In the epic Mahabharara, which is held o glorify
Vispu and Puramas, Rudra’s auspicious aspect gets its fyll
treatment and development. During this period, Siva is
already one of the three important deities of Hinduism. Six
Purinas were treated as conveying His greatness. Among
them, the Kirina, Linga, Matsya and Viyu are of paramount

9. MBh. adi. 64:80.
10. ibid., 62:22,
11. R&m. Yuddha 128:120; MBh. Adi. 1:78.

12. ibid., 120: 32; MBh, Uddyogs. 36: 133; Drona 52; $3nti. 103,
104, 111; Anufdsana. 50. | :
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importance, . Here are glorified the exploits of Siva such as
burning of the three citics, destruction of Daksa’s saceifice
and others, He had taken His abode in Kailisa Several holy
places, all through the length and breath of India, became
associated with His mame, rendered sacred for undertaking
pilgrimages.

Krgpa, representing Visno in His daﬁsent;' was =ver with
the Pandavas. Yet, Arjuna, one of the Pdndavas, did
penance and obtained a powerful weapon from Siva. Krsna
was Himself taught the Saivite doctrines on meditation by
sage Upamanyu,'3 The Mahkabhdrata contains Sivasahasran@ma
along with that of Vispu M4 §iva’s greatness is expoudned in
at least two placests in the epic. Kespa visits Kailasa twice!®
and on each occasion He prays to gi?a. However, both Krsna
and Siva express theitr mutual admiratian for their proper?
and perfect understanding the problems of philosophy. The
Puraggs are more sectarian in their outlook.’® The epic
secms to-be above this attitude though Vignu‘s eminence is
repeatedly referred toi®. The benedictory verse in the Maha-
bharata, the reference to this epi¢ as Nardyomakatha?® and its
supplement Harfvamse dealing with the life and family -of
of Krspa bear ample testimony to this faet. The indispensa-
bility of this epic for the study of Vaispavism is heightened
by the treagment it contains of the yyeha doctrine?! and its
containing the Bhggavadgita?? which is a lengthy discourse
 delivered, on the duties of man, by Krsna who is no other
than Vispu, What the words ‘bhagavata’, ‘sZfrvata’, ‘vasu-
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I3. MBh: Aous¥zana 48

14, 1ibid., 48

15. MBh: Drona 203; Ssuptika 17
16, ibid. Droos 80; Anuffsana 203
17. ibid. Drona 80 |

18. Hariveméa 13443 .

19.  MBh : S#nti 350-30, 352-363

20, MBh. Adi. 1:32.

21. ibid., Santi. Niardyaniys séction.
22. ibid. Uddyoga.
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deva’ and others which are supremely meaningful in Vaispa~-
vism’, stand for is readily grasped and \heir importance asses-
sed by a thorough swudy of this epic. }t 1 npot therefore a sur-
prise if the protagonists of Vaispavism chose to cite profusely
ihe passages from this epic, far more liberally than from the
Ramayana. Rama and Krspa are afready admitted in thesc
works as Vispu divinely descended for affording personal
relief to the suffering devotees. It is a fact that Vigpu's
descent as Varaha and Vamana which were prominent in the
Vedic texts had gone to the background, when His descents as
Rima and Kyspa became prominent in the later stages and
this is mainly due 1o the significance attached to them in these
two epics. |

| The Mahabhdrata devotes a section called Narayamiva
in the Santiparva to ihe glorification of Vismu as the Supreme
D:ity regarding which it is said, “He 1s one whose motions are
_infinite, whose bodies are infinite, who is without end and with-
out beginning. and without middie, whose middle 1s unmanifest,
whose end is unmanifest......... who is beyond the ken of logic
or argument, who is unknowable.”?3 He is described at times
in terms which recall. the language of the Upantgads: “He
caanot be seen with the eye, touched with the sense of touch,
sely with the scnse of scent, and thatis beyond the ken of
the sense of taste "4 Similarly in the Anugirg it is declared
that **He is without symbols and qualities,”’?? and thatitis
only those who lock proper understanding that ‘‘regard that
entity, through their own ignorance, as invested with the pro-
perties of knowiedge and others.”26 - While recognizing thus
the transcedent and unknowable aspect of the Supreme
Being, emphasized in these writings, their own distinctive
approach seems to be that the Being may be known by His
devotees, This truth that the Supreme Being reveals Himself
to those who are devoted to Him is taught by means of many

23. MBh: Sdnti., 339:4.
24. ibid., ibid., 340: 21.
25. ibid., Anugit&. 34: 5.
26. ibid., ibid., 34: 6.
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illustrative instances in the NErEyagiyE:. The Supreme Being
“‘incapabie of being seen by anyone else... showed Himself
to His worshipper King Uparicara’ ;27 but he was invisible
to the priest Brhuspati who pecformed the great Asvamedha
sacrifice, On the priest becoming indignant at this he was
told that “‘He (God) is incapable of being seen either by our-
selves or by thes (™ Brhaspati! Oaly he can see Him to whom
He becomes gracious”.?8 Ekata, Dvita, and Trita practised
austerities for four thousand years, bat they were sent away
without a vision of God, with the message; “That great God
is incapable of ever being seen by one thatis destitute of
devotion., (He) can be seer only by those persons that .. ..
succeed in devoting themselves wholly and solely to Him,*2?
it becomes clear then that, though the Supreme Being is
sranscendent, He is not past human grasp.

[t has been said, *When all individual beings and even
the aggregaie jive (samasti) have gone into dissolution and
when mahat has become merged into prakesd (from which it
is evolved}, there is one remaining as the soul of the universe
and He is the Lord Naravaga*;¥ again “The God Nardvana is
at the beginning; from Him arises Brahma’3!, “Narayapa is
the Supreme Deity; from Him was born Brahma, the four-
faced, and from Brahma arose Rudra”.3? Para Brahman is
identified with N&rayaga, Vésudeva and Vispu.3* The assert-
ion 15 made that there is no deity superior to Narayaaa 34
The word ‘n@ra@yamsa’ is explained as conveying the sense of
being the substratum or resting place for meny their belong-
ings and things related to them,35 Nnrnyanaiﬁﬁ‘th% mﬂer self
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27. ibid.. Santi. 347 :12

28, 1bid., ibid., 337: 19.

29, ibid.,, ibid., 337:52, 53.
30. ibid., ibid., 210:24.

31. Var.P.25:6.

32, ibid., 90:3.

3). MBh. Anugitd. 186:9, 10.
34. ibid., Bhizrma 67: 2.

35. ibid., Anu#sana 186: 7.
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of all beings.® BrahmZ and Rudra are ever subordmated to
Him whose nature they do not comprehiend?” and whom they
worship ¥ Nirdyana keeps everything under Him® and
directs them to carry ous his commands., His interest in the
well-being of the world and readinéss to come to the rescue
of Siva are revealed in the victery which $iva gained over the
three demons. S.va’s chariot could notbe drawn against the
- forces of the demons, So Visgu took the form of buil and
dragged the chariot, Siva got victory. All the deities praised .
Visgu for this and offercd a beniediction that He should des-
troy all the foes.*® He takes up a body which is not made up
of the products of matter.# Krspa is deseribed to have
appeared with four hands when He left the world.#2  Further
it is stated *“The You, the irresistible, asswmed the form of
Vispu from that eternal existence (viz., Narkyaipa) for the
protection of all beings’’#? Brahma praised Rama, after
§113's fire-ordeal, as the all-pervading N3rayans Himself and
having the conch and discus.’ His identity is then established
with the gvararas of Boar and the Vamana to which frequent
reference are found made in the Vedas, He is the inscrutable
Brabman, Purusa and Purugortama. He is everything, Yigu,
Padmanibha and Madhu<fidana. He is the first créator of the
‘three worlds He is the sacrifice. He is found everywhere in
all beings. He is thousand-Tooted, thousand-cyed and has -
has hundred heads, reminding the description in the first
hymn of the Purusa-sikta. He supports the entire universe
which is His body. Laksmli is His consort. He took up the
mortal frame to kill Révapa, Those persons who would be
devoted to Him would have their desires fulfiited here and -
hereafier. At the end, Brahma refers to this praise as an

S

36. ibid., Sdnti. 361: 14, 15

37. ibid., ibid,, 210: 33,

38. ibid., ibid., 350:30: Afvamedhika, 118:37, 38.
39, ibid, Uddyoga. 67:13,

" 40. Harivamséa 3 : 133 : 62 to 83,

41. ibid. Santi. 206 : 60.

42, ibid., Mausala 5 : 34,

43. R&m : Uttéra (Brahm#&s words) 101 : 26.
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ancient Itihdsa perhaps avsilable even before the days of
Vaimiki4* Soon after. the dcath of Rivaps, Mapdodari
laments his passing away by making direct references to Rama
as the great Visnu Himself. He is referred to as the Supreme
Self, eternul, beyond the material world and having the marks
characteristic of His own. He is ever associaied with Laksmi.
He has come down for the welfare of the world by taking the
human form.*5 [n another context, He is yeferred to as rec~
lining on the ocean and as having produced Brahma. He tock
" the human form for the welfare of the world.4§ Rama’s iden-
tity with Vigpu is indisputably attested by Hapumap who said
to Sitd that he whom Rama decided to be kilied could not be
saved by Brahm3, Siva or Indra.4?

| These writers, however, are eager to identify their

Deity with the Supreme One of the philosophers, so that the
Deity when He reveals Himself is made tosay, “I am kpown
as Puruga. Without acts, ] am twenty-fifth. . Transcending
attributes, 1 am entire and indivisible. I am above all pairs
of aitributes- and freed from atl attachments “48 They are
eager to identify Him with everything which symbolises great-
ness and perfection; for example with the Lords of creation,
with the four-faced Brahm3z, with the Sun, with the Emperot
or King, with Indra and Varuga, with the sacrifices and Vedic
studies with the SEmkhya-yoga, with the syllable ‘Om’, with
yogic perfections and the like ¥ But mercly to regard the
Deity as thus identical with what is high and significant does
not throw light on the individual perfections which constitule
His nature,

Besides: ‘‘natural” perfections such 2s infinitude, eter-
nity, unchangeability, omnipotence, and omniprésence which
the Deity is expected to haveé as the Supreme Being of the

44, REm: Yuddha, 120: 13 to 32,

45. ibid., ibid., 114: 14 to 17.

46. ibid., ibid., 104: 4 to 11.

47. R&m: Sundara, 51: 45, Here there is no refercnce to Vispu.
43: MBh: Santi. 340: 42 ff, -

49. ibid., ibid., 339. cf. Anugitd, 54.7:190; V.P. 1. 3
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philosophers. He has also “spiritual™ perfections which may be
relassified as knowliedge, beauty and goodness. That Brahman
as thought or the principle of Intelligence, was as it was seen,
‘ohe of the main doctrines of Upanisadic philosophy. That
doctrine is always retained in these works. He is spoken of
as “only mind” as “’Lord of Speech”, as “‘the embodiment of
‘correctness of judgement or reasoning”, as identifiable with
the wisdom of Samkhya-yoga,i® as "“the Preceptor of the uni-
verse’’ 5! ‘‘the highest Intelligence”.32 In the Agamas jnana
or wisdom is spoken of asnot merely an attribute of the
Supreme Being, but ‘as constituting His very essence,’ and
the Narayamiya, declares that when all things have perished,
knowledge remains as the sole companion of the Deity.3* The
hequty of the Deity is indescribable and can be suggested only
by means of inadequate analogies, Anugirad declares, “The
stainless lunar lighit is thy smile. O thou of eyes like the
(petals of the) lotus’® 5% and adds that beauty of creatures is
really the beauty of the Deity Himself.®¢ The ethical per-
fection of the Deity is proclaimed in no less mistakable terms.
The God is perfect in the performance of vows and ceremonies
and in yogic restraint. He “*has compleied all the vows and .
ceremonies mentioned in the Vedas.''ST Hez practises the
“*severe and flawless vow of Brahmacarya’’,5® - He is ‘'the
embodiment of one who has not fallen away from Yoga.”’®
He establishes law and in order io set the standard of men,
conforms to them Himself “The ordinances I setare followed
by all the worlds. Those ordinances should always be adored,
and it is therefore, I adore them."%0 The Anugird declares,

50, ibid:, ibid., 339; 4.

51: ibid., ibid., 340:43.

52, ibid:, Anugitd 32:12.

33. Schrades's Introduction to Pancaratra, p. 33.
54. MBh. Santi. 340 :69.

55, ibid., Apugitf 52: 11and 14.
56. ibid., ibid., 52: 13. 67: 80-86.
57. ibid., S&nti. 339: 4.

58, Bhig: P.1.3: 6.

59, MBb. Santi. 339: 4;

60. ibid;. ibid., 342 25.
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' Purusa is dependent on goodness......the wise believe in the
identity of Purvga and goodnuess. There is no doubtin this™ ¢
Even the very names of the Deity have a sanctifying and
cleansing power.62 The Deity Himself declares, I have never
uttered anything base or anything that is ‘obscene, The divine
Sarasvat]l who is Truth's self, and is.otherwise called by the
name of Ria, represents my speech and always dwells in my
 tongue.*83 ] have never swerved from the attribute of sattva
(goodness)“.%% ‘I always héar words that are pure and holy,
O Dhanamjaya, and never catch "anything that is sinful.
Hence I am called by the name of Sucisravas. 5. The
discourse of the Deity being énded, the narrator exclaims,
“‘there 15 nothing holier on earth or in heaven, and nothing
higher 1han Narayana, Having listened to this discourse, we
feel that we have been cleasnsed of all our sins and sanctified
entirely."s6 Perhaps kindness, compassion, learning, conduct,
sense-control and self-control which are mentioned as the
six-qualities of Ramas? represent a prelude to the later deve-
lopment of the sddgunya aspect of-the Pancaratra sysiem.

Besides these perfections, the Lord is full of Love, He
shows infinite renderness and grace to the sinner. The quality
of friendly helpfuiness was characteristic of Vispu even in the
Rg Vedic times where he appears as a friend of Indra helping
him in-his batties. So also in the Mahabharata as Krsna He
appeats as the special friend of Arjuna, and as Narayana, the
special friend of Nsra. This quality of helpfulness of the
Deity has been extolled in the writings of the Vaigpavites.
The poems of the Alvars bear testimony to this and it forms
the one theme on which the saints love to dwell, In the
Narayvemiya, the grace and protecting care of God are the
themes of many a passage. “Through Narayaga’s grace, King

sapademedntirdd i PR

61. ibid., Anuglid 48: 7 and 9.
62. ibid:, S&nti. 342: 2.

63. ibid., ibid., 343: 73

64. ibid., ibid., 343: 75.
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66. ibid., ibid.. 344: 16 and i7.
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importance. . Here are glorified the exploits of Siva such as
burning of the three cities, &:struc'_tion of Dakga’s sacrifice
and others. He bad taken His abode in Kaildsa Several holy
places, all through the iength and breath of India, became
associated with His name, rendered sacred for undertaking
pilgrimages. | |

Krsna, representing Visau in His decsent, was ever with
the Pdpdavas. Yet, Arjuna, one of the Pédpdavas, did
penance and obtained a powerfut weapon from Siva. Krsna
was Himself taught the Saivite doctrines on meditation by
sage Upamanyu,'? The Mahabharata contains Sivasahasrandma
along with that of Visau 4 Siva’s greatness is expoudned in
at least two places!® in the epic. Krspa visits Kailasa twice!s
and on each occasion He prays to éi\fa. However, both Krsna
and Siva express their mutual admiratian for their proper?
and perfect understanding the problems “of philosophy. The
Purdgas are more sectarian in their outlook.' The epic
seams to be above this attitude though Viggu's eminence is
repeatedly referred to!®. The benedictory verse in the Mahi-
bharata, the reference to this epic as Nardyawakartha®® and 1ts
supplement Harivamsa dealing with the life and family ‘of
of Krspa bear ample testimony to this fact. The indispensa-
bility of this epic for the study of Vaignavism iz heightened
by the treatment it contains of the vy®ha doctrine?! and its
containing the Bhagavadgita’® which is a lengthy discourse
. delivered, en the duties of man, by Krsna who is no other
than Vispu. What the words ‘bhagavata’, ‘s@trvara’, ‘vasu-
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form of a boar to bring back the Earth from the waters ¢ for
the good of all creaturesy’® as a man-lion to slay Hirapyaka-
Sipu for the benefit of the deities;?® as idtt}»fa to
defeat the asura who appropriates the sovereignty of the uni-
werse from the deities;®0 as Rama of the race of Bhrgu to

exterminate. the Ksatrivas who becomes proud and arrogant;$

as Rama son of Dasaratha, to slay the Lord of the Raksasas,
that “‘thorn of all the worlds™82; as Krsna to slay Kamsa, and
the innumerable DAnavas who will be as ““thorns in the sides
of the deities™ and all such as have done some form of injury
or other to others.®® He with Arjuna will consume a large
number of Ksatrivas ‘‘for doing good to the world’’ and in
these various ways will lighten the burden of the earth.3 [t is
to be noticed here how the interest is fixed in all this in
God’s desire to do good to these whom He loves. [t is seen
in the Gisz that Righteousness is emphasized as the chief
motive of divine descent; Love occupits the chief place
here,

The Universe with all celestial and terrestrial beingsisa
real something which needs to be explained in relation to the
Supreme Being. Creation is an evolution or development from
one stage to another, It is, according to this theory as J.C,
Chatterji puts it, “‘a process which, while bringing the product
into existence leaves the source of the product unchanged.”3
The Supreme Beingis thus regarded as being quite unaffected -
by the changes which are necessary to bring abont the universe,
He is the unchanging one, who,through unchanging, isthe expla-
nation of all change. Further, the manystages which are postu-
lated between God and the universe seem to make less difficult
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MBh. SSinti. 340: 74,

ibid., ibid., 340: 78.

ibid., ibid., 34l 79.
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the transition from God to universe, which is se different from
Him in character. In this way an effort is made to relate
to God a world which appears far removed from Him ip
nature. It is therefore easy to understand how “as the light
and heat-are stronger or feebler as we are near to the fire, or
far off from it, so the energy of the Supreme Being is more or
less manifest in the beings that they are more or less remote
from Him.*"8. “In Him is 1he whole world interwoven; and
from Him, and in Him, is the universe; and He, the Supreme
Lord of all, compris:ng all that is perishable and imperishable,
bears upon Him all material and spiritual existence, identified
in nature with His ornaments and weapons.”=8?

Th~ Divine transcendence and perfection of the Lord
may seem incompatible with Iis being an active agent in
relation to the universe. This incompatibility is overcome by
a myvthological account in the Ndr@ycniya section and inthe
Puragas, according to which the Deity Himself does not do
this work, but commissions Brahma, who spontaneously rises
out of Him, to create and superintend the universe 3 To
preserve the supremacy of the Deity, Brahma is Pegarded as
obtaining from the Divine Being the intelligence necessary for
his task, as well as his great commission®® which is dramati-
cally expressed in the N&r@yaniya thus: “Dothou, O Brahman,
duly think of the courses of acts which creatures are to follow.
Thou art the great ordainer of all ereated beings, Thou art
the ma-ter and lord of the universe, Placing this
burden on Thee, I shall be free from anxiety.”®® And it is
said that “‘Having unveiled to the Creator of the cosmos the
objects that had to beevolved, that Prime Person furnished
with a lotus navel vanished in His native form,%' and adopted
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the course of actionless nivetri®? or yogic sleep.?3 Again it is
asserted that Brahma who created and superintends the uni-
verse, is after ali none other than the Supreme Being Himself.
**The same transcendent Lord, assuming the three qualities of
matter — purily, energy and dullness — wears for the purpose
of creation, preservation and destruction, the different desig-
nations of Hari, Virisci (Brahma) and Hara»'%* and Brahma,
speaking to an enquirer, declares, “Myself, Thyself...and ail -
other creatures., are the manifestations of that Purusza.. As the
sun illumines its own orbit as well'as the outer world, so the
universal form of the Great God manifesss itself and exhibits
all inner and outer objects,”S The heaven, meoon, sun, stars,
sky, directions, earth and the seas are borne by the might of
Vasudeva.? Being the source of time, He is not affected by
it.%7 Nothing could be said to be eternally existent except the
self which is none other than Himself ¥ Thus the theories of
evolution, of vyuhas and of the creator~Brahma are the
attempts to relate the Supreme Being to the universe.

The love of the deity according to these works, not
only leads Him to assume finite forms for the sake of His
worshippers, but also actively to concern Himself in seeking
to free them from samsdra. It functions as Grace, leading
the soul in numerous ways to Release, It "awakens™ the soul.
““That person, whm Narayapa looks on with compassion,
succeeds in becoming awakened. No one, O king, canbecome
awakened through his own wishes,”9? It sometimes deprives
a man of wealth and friends inorder to v ean him from avtach-
ment to the finite.1% [t [eads the Deityto revéal Hi’ml&‘
His attributes and His purpme tu the dwntﬂ, In ﬂl‘dﬁl‘
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93,  ibid.. ibid., 341:45 anc 46.
94, Bhdg. P.1.2:

95. ibid.; 2.6:

96. MBh. Anugitd. 254: 136,

97.  ibid., $anti. 196: 9,

98,  ibid., ibid.; 347: 32.

99. MBh: Sinti, 349: 75 and 76.
100. Bhag, P. 10.83: 8.




£3 RELIGION AND PHILOSOPHY OF NALAYIRAM [ CHAPTER

set a keener edge™ on the cagerness of the devotee, and to
arouse in him “a boly yearning” after Him. It preserves the
faith of the devoteesse that it may never flinch. It is also
stated in these works that though the Deity works for the sal-
vation of the individeal the individual, also has his own role
to play. "Hari pever casts a kind eye upon the person subject
10 birth (and death), that is endowed with such a mixed nature”
as that which partakes of rgjas and tamas 10! Salvatm there-
fore, though entirely dependent upon Nara}far_m‘m is condi-
tioned by the soul renouncing the evil qualitics of rajas and
tamas, and pursuing the good gualities of sattva, for “emanci-
pation is regarded as made wp of the attribute of satfvg;~193
“The grace of God is the crown and consumption of religious
duties piously practised.”1%4 Other qualities such as knowledge
and yogic practice are also mentioned as requried before the
Deity can grant release, but above all is demanded the devo-
tion of one’s own soul to Nardyana,'?® “without doubt, the
religion of devotion seems to be superior {to that of knowled-
ge) and is very dear to Narayaga, The end that is attained by
a Brahmin who attending to dues observances, study the Vedas
with the Upanisads.. ...and by those that adopt.the religion of
yatis (uscetics), 18 mf’:rmr I think, to that attam:d by person
devoted to Hari with their whole souls:»106. .

The unique significance of the Rﬁm&yagn consists in the
Deity offering Himself as the refuge for those who are in dis-
tress and are d:stitutes, Rama is referred to as dear to those
who seek shelter under Him,1%7 $it& assures security to those
who have erred and she offers her endeavour {purusakidra} in
this connection to every one. 108 However, she restrains her-
self to respsct Rama 8 gr:atness wh:n she could have herself

101, MBh éanu m ?ﬁ nnd 71,
102. ibid., ibid , 349: 70.

103. ibid., ibid., 349: 70.

104. Bhig. P. 1.2: |

105. MBh. Sdnti. 349: 74.

106, ibid., ibid., "49: 4. 5. -
107. Ram: Sundara. 21: 20; Yuddha 124; 18 Kmkmdha 15:19.
108, ibid., ibid., 58: 90; Yuddha. 116: 40, 44, T
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punished Ravana.!19 The acts of offering shelter by Rama to
Vibhisanal!!® and the crow!!! are to well-known and deed no
recounting here. All the aspects of the act of self-surrender
are discussed in detail with reference to these two mc‘.tdents
b_v Vedanta De$ika in his Abhnyapradﬂnamra

Hanuman, who was an embodiment of devotion to
Rama, asked Rama when the latter was about to leave the
world, for being ever devoted to Him 112 As a sincere devotes,
he feels as a mortal that he could not control himself and
hence his desire to have unflinching and unswerving devutmn
to Him. Rama readily granted this request, 113 -

However much a scholar be well-equipped and deeply
learned in the inner meaning of the Ramayana, one cannot
sufficiently bring out the importance of this work and even
after one makes substantial contribution to the interpretation
of it, he very often feels not satisfied with his work. The
general tenor of the exposition of the inner meaning is that
Rama représents Vispu, Sita- represents Laksml and
Laksmana, the self who is devoted to both!4, From
Laksmina'st!s there has sprung the beauntiful concept of
kainkarya which became the fundamental doctrine of the
preachings of the Alvars. It is even contended that Bharata
represents the r1oleof a devotee and Satrughna that of the
devotee of the devotee, |

The self ishelpless and ignorant. Its suffering and
freedom from it are at the will of the Lord.11¢ When the
Lord’s glance is set on a child at the time of its birth, it
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109. ibid., idid., 22: 20.

-110. ibid. Yuddha. 18 and 19.

111, ibid., Sundara. 38.

112,  ibid., Uttara. 40: 15

113.  ibid., Uttara: 40: 19 to23,

114. cf. ibid., Ayodhya. 11:1.

11%;  ibid., ibid.. 31: 21, 25; 115. 27; Aranya 15: 7.
116. MBh. S&nti. 12; 36.
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becomes sattvika.l'? The only means of getting relief from
the sufferings here and hereafter lies only in sceking shelter
under Him and surrendesing one’s self only at His feet. 118 He
is impartial and is a father and mother to the people.!''® One
salutation offered to Him would bestow upon him who does
it the results which he would get by performing ten horse-
sacrifices.i20 One can know Him through mantras, which,
however, is a harder process and will not be within
the reach of all persons.121 One should realize that what-
ever is offered, according to the Vedic rules, reaches His
feet 122 This concept.should have developed inte the act of
doing worship {arcana} at the feet of the Deity, One who
has taken shelter under Him shall reside there where «1ders of
gpright conduct are worshipped, where there isno loss of
dharma, and where the Vedic study, sacrifices, penances,
truth, sense-control, non-injury and non-cffence to the pious
progress unobstructedly.12? Devotees shall not offend each
other and if they do, they wounld not get any relief even in
sacred places.124 Such persons have nothing for themselves
qnd as such look upon Him as their sole guide.'?3 They
would be freed from danger, envy, evil thoughts and
avarice.'2¢ Bhisma offers his homage tothem who salute
Yaraha, one of the divine descents of Vispu.12? H: is to be
worshipped through sattavika mode 128

’ To enter into Brahman and become merged in Him is
more to be desired than all other ends.1?® The details of such

117. ibid., ibid., 276: 2. -

118. ibid., Anuddsans. 142: 59 to 61: Asvamedha 96: 44, 45.
- 119, ibid., Vana. 192:; 56,

120. idid:, £anti. 46: 123, cf. Visaudharma. 1. 18.
121. ibid,, ibid., 276: 2.

122, ibid., ibid., 353 63.

123. Bhég. P. 11. 29 10,

124, MBh, $a@nti. 336: 36,

125. ibid., ibid.. 350: 34.

126. ibid., Anufisana, 254: 135.

127. ibid., $anti. 46: 130,

128. ibid., Bhifma. . 66: 39, 40.

129, MBh. Santi. 335:42and 43,

-
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entering and merging arealso stated. The elements involved
in this process are thus described, "The path that is theirs......
that are stainless . is fraught with auspiciousness and felicity,
Surya (Sun), who is the dispeller of the darkness of all the
worlds, 1s said to be the door (through which the emancipate
must pass), Entering Stirva, the bodies of such persons be-
come consumed by the fire. They then become invisible for
after that they cannot be seen by anybody at any time.
Reduced into invisible atoms, they then enter into Narayana
(who r2sides in the centre ot Stirya). Passing out from Him
also, they enter into the form Aniruddha. Losing all physical
attributes together and trancformed into Mind alone they then
enter into Pradyumna. Passing out of Pradyumna, those
foremost of reg=nerate persons......then enter into Sankarsana
who 15 otharwise called Jiva. After this, divested of the
- three primal attributes of sattva, rajas and tamas, those fore-
most of regenerate heings quickly enter the Supreme Soul
otherwise called Ksetrajma, and which itself transcends. the
three primal attributes. Know that Vasudeva is He called
Ksetrgjna. Verily shouldst thou know that Visudeva is the
abode or original refuge of all things in the universe,”130
The stages of Aniruddha, Pradyumna, and Sankarsana through
which the soul passes before it enters into Vasudeva, the Sup-
reme B2ing, are readily recognized as the same as those gone
through in the evolution of the individual soul and the mate-
rial universe from the Supreme Being, the order being rever-
sed because the process now desceribed is the return of the
soul to God.131

The description of the emancipated beings found in the
White Island (Svetadvipa) suggests that though souls reléased
from samsdra are very similar to the Deity in their ¢ffulgence,
glory and freedom from material qualities, they are quite’
distinct from Him, and are eungaged in devout worship and
adoration of Him. “We bebeld a number of men of auspici-
ous features, All of them were white and looked like the
130. ibid., ibid. 345: 13 to 18.

131. This bears the inflenca of the Upani;t:adic teaching. Vide: Ch. Up:”’
4.15; 5, 6; Br. Up. 6.2: 15, 16; Bhag. P. 3,32,
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moon, and possessed every mark of blessedness, Their hands
were always joined in prayer. They were engaged in silently
thinking on Brahman®, The effulgence that was emitted by
each of these men resermnbled the splendours wh.ch Siirya
assumes when the time comes for the dissolution of the uni-
verse."132 They are divested of senses. They do not subsist
on any kind of food.”t¥ *Worshippers of that foremost of all
beings, they are devoted to Him with their whole souls, They
all enter that eternal and illustrious Deity of a thousand
rays” . '3¢ The fact that such “emancipawed cnes’’ are said as
in this passage to ‘‘enter” or, as in other passages, 13 to be
“competent to enter’’ the Supreme being, shows that although
emancipation was not regarded as the same as éntering into
the Deity, still it was assumed to lead to such a consummation.
An allbut pictorial representation of a soul entering the Deity
is. given .in one place!®® where it is said that the soul “piercing
through the firmament, entered into Surya’s disc. Mingling
then with Siirya’s energy, he seemed to be transformed into
Siirya‘s self. When the two energies thus met together, we
were so cenfounded that we could notany longer distinguish
which was which 137 From this it is clear that though the
soul becomes practically identical with the Deity, makingit
impossible for us to distinguish it from the Deity, it i3 not
sntirely identical with Him, This general impression is con-
firmed by the earlier part of this sectton, which reads, “The
Divine Stirya is the refuge or home of innumerable wondecs.
Innumerable munis (saints), crowded with ascetic success,
together with all the deities, reside in the rays of Stirya like
birds perching on the branches of trees.”138 Thus Nardyaniya
consistently holds that the soul attains to a closer unity with
the Deity, It is to be assmed that these thinkers regarded the
suul in Release are attammg very r]nsc union wnth the: Dclty.

132. MBh sﬁnn, 337: 32, 33 and 35.

133. ibid., ibid., 337; 28.

134. ibid:, ibid.. 337: 27.

135, ibid.. ibid., 340: 20, 125; 341: 8.

136. ibid., ibid.. 363: 11 {o 18.

137. ibid., ibid:, 363: 16 and 17. <f. Kath. Up. 3.2: 9; Sv. Up. I:7.
138. ibid.. 363: 2, 3. | |
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There is & cotlection of Ivhdsas that goes by the name
fiihasasamuccaya. It contains much material that lends sup-
port to the ideals contained in the 1wo epics which glorify
Vaisgavism. The two syliabtles, “4g® '#f', when ultered even
once paves the way for obtaining mokse.'3® This does not
however confer on such persons who utter them any licence to
be wayward in their behaviour and commit acts which offend
established codes of good conduct.'* However, following
these codes and performing the sacred rites such as A$vamedha
and Vajpeya, without devotion to WNidrZyanu do not entitle
them to qualify themselves for obtaining moksa.1*t A devotee
of God whatever be his social standing, shall not be offended
and tbe offender though an ardent devotee of Vispu, goes only
to hel]*42,  Hence the devotees should be pleased in order to
please God.143 External marks and appendages like the
triple staff and others of an ascetic do not proclaim their
possessor to be- virtuous, if he is mot devoted to Visnu, for -
even the cruel, evil-minded and heinous sinners get the goal
by resorting to Narayana.'#* The devotees of Visnu become
freed from their sins and so purify the world.1%% 'The act of
expiation for any sinful deed committed lies in recollecting
Hari 14§ That it Kuruksetra, Naimisa and Puskara whnere oné
lives with sense-control .47 Finally, it must be said that the
two epics!#® contain some references to temples and deities
there. [l omens are said to have appeared in the tempies
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£39. Narasimha P. 54: 58 to 62

140. V.P.3.3:9to019.

141. 1Iti. Sam, 33: 180,

142, ibid., 12: 71; 27: 26.

143, ibid., 27: 27.

144. 1ibid., 33: 123, 124. cf. Bhig. P. 7.7: 51, $2.
145, ibid., 27: 25,

146. V.P. 2.6: 38 to 40.

147. - iti. Sam. 27:18

148. RiEm. Ayodhya &4,8, ibid., Yuddha. 131:90. This is taken
a8 a veiled reference to $11 Ranganatha, Vide. Tilakaon ibid.
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which portended disaster whcn the Pandavas left Hustinapura
for exile 7

The Puramas had profoundly influenced Vaispavism in
Its rich development both on the philosophical and religious
sides.- The role which they played could be said to have been
of as mruch significant as ths two epics, if not greater. The
concepts and ideals of philosophy and religion as are found in
the Vedic literature had come down to the Puragic literature,
as to the epics. Tt is but natwral that the trend of treatment
of the subjects and concepts dealt with should be identical
even in phraseology. Besides, the vy@ha docirine and Agamic
traditions. had penetrated in th:se to such an extent that a
separate treatnmient cammot be given to the Purdipic contribu-
tion to the utter exclusion of their influences. Leaving aside
the treatment of matters which had been handled alike by all
these sources, it would be possibie to lay emphasis on the
unique plage of the Purfnte influence on Vaispavism.

Theistic tendencies such as faith to the personal deity
who is a father unto mankind, concept of God as creator,
prescrver and destroyer, and of soul, its individuality subject
to God’s frue will, the paths of devotion and self-surrender,
belief in the divine desceats of Vispu and the glorification of
Krsna and Rama to a greater dagree when compared with
oihers are the fundamental aspects of the influence exerted by
the Purdnas on th: development of Vaisnavism,

Much of the contents of the Puramas could be said to be
saturated with the spirit of sectarianism of "ﬁﬁnu and §iva but
even here it is szea that some of the Purdpas are not secta-
riap 150, Therc is a large number of episodes and narratives
which glorily certain observances (vraras) and holy places.
The exact period of their finding room in the Purangs cannot
be fixed for want of evidences. At any rate, the absence of
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149, MBh. Sabhd. 102 33.

150, Maéarkandeya and Bhavisya Pwanas, though they are dedicated to
to Brahm&, do not have any sectarian tinge.
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such references in the ¥issupurawa would point aut to the
Jatter addition of them in these Purdgss. 15

Vargnavism, as handed down traditionally, relies more
on the Vissupurasa, Farivamsia and ¥Vissudharma and only to a
fess degree on the Bhagavara, Padmottora, Vargha, Nlrada,
- Naradiya or Brhanndradiya, Garmda, Brahma, Vimudharmois
tara, Vadmana and Likga Purasas. While depicting  the life
of Krsna, more reliance is placed on the Harivomsa which
15 a supplement to the Mahabharara and the Vissupurama.
- The: Bhdgavata is not cited for the treatment of Krgaa’s life,
but only for a general treatment of devotien and of the con-
duct of the devotees,

The Vigpu-purasa, which is held to be the Puranaratnats?
answers to all the characteristics which a Purgma is expected
to contain.®®? It may be no exaggeration to svppose that this
definition of the Pwrgga was framed keeping this Purama as
the lakgya gramtha. 1t is cited as an authentic text for
- Yaignavism in the Tamil epic Mawimekalai'®* {Second Century
A.D.)13% revealing its antiquity.!38 1t setves therefore as an
ideal upabrahmana, supplement 1o the Vedic literature. The
Bhagavara which is not cited cither by Sadkara or by Ram3-
nitja is hailed as containing the essence of the teachings of
Vedanta.t¥7 It is said 10 contain in the sloka form the teachs
ings of the Upanisads.'*® The prayer and praise offered to
Visou by the elephant Gajendra are modelled after the Upa-
nisadic pattern,.ls?
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151, cf. Agni. P.Ch 230 {omens) Gar. P. Ch. 47; (Bulldmg of mﬂ.nsinns} .
152. Stotraratna. 4.
153. V.P.3.6. 24,

154. Manimekaiai, 27 line 98; s¢e the commentary on ttus line (Kalakam
edition).

155. Tamil Moli Ilakkiya Varalaru p. 297

156. The mention of certain dynasties such as Naisadha ar:ui Guptas
(V.P. 4.24: 54 10 69) which Aourished in the post-Christian era will
have to be treated as later interpolation.

157. Bh#g. P, 12.13: 15,
158. This is according to the commentator §ridharl for 10. 87: I4 to 41,
i59. Bhig. P.38.3:2t029.
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The Supreme being according to these Puramas is Visgn

with Laksmi; the two are never separated.'™ Narayapa and
Vispn are identical.’®® He is called BhagavEn?é? and Vasu-
‘deva.'®3 His qualities are countless!®® but six among them are
prominent.!® They ase knowledge, power, strength, supre-
macy, valour and splendour. He is absolutely free from de-
fects or features which - are to be avoided;'s* He bas two
forms, namely, visible and invisible. 187 The visible one is His
own form.!'% The world represents His mobile form. The
former is also called Sgbda Brahman V% as it could be intuited
through the Vedas, Vedangas, Itihasas and Purdmsas which
represent verbal testimony. The knowledge of thisform is
called adhyarmika. All antitheses such as having no body,
and no sense¢ organl!?® but moving, tasting, hearing and seeing
are applicable only to this form. This form is not known to
anyone.'?! The visible form is taken up mainly 1o preserve
dharma. Here the visible form must be taken to refer to the
body which the Lord takes up.'”2 8uch a concept like this
leads to the formulation of the theory that everything is
God 173 All these are of the nature of Narayapa.t’* He
takes up the body at his free wili'?s which is not the product
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160, V.P.1.8:17, 33; 1.9: 142 10 145; 10.89: 9 to 12.

161  Harivamsa 3.88: 43, 44.

162. V.P.6.% 79

163. ibid., 6.5: 80. »2,

164, Vidm. P. 74: 40.

165 V.P.6.5:79, 88,

166. ibid., 6.5: 79; 1 22: 53; 5.1: 47 cf. VEm. P. 74; 40.
167. ibid., 1.22: 38, |
168. ibid., 1.22: 56.

169. ibid., 5.1: 35 to 50 6.5; 61; to 69,

170. The Slokas 39 to 49 remind the passages of the H,pani;a'ds sauch as
Sv.Up. 3: 8, 29,

i7t. V.P.1.4 17.

172. V.P.5.1: 50. |

173. ibid., 1.9: 69 to 74; 2.12: 38 to 40, 43.
174. ibid., 5.1: 29, 30.

175. ibid., 6.5; 84.
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of matter-!7¢ Even gods worship this visibie form.17? He
bears these forms as a self does his body and so He is the self
of all those things which He bears.!” He bears not only the
inanimate things but also the selves.!” It can therefore be
said that He exists in five ways, namely, through the elements,
senses, matter, self and Srpreme Self.130  Ljke the seif which
controls the body, He controls, being the self, the entire thing
which is distinct from Him.'®  For the weifare of the world,

He becomes this body which is graphically represented as
adorned with ornam:nts and weapons.182 All the things
including selves are brought under these two heads, The self
is the Kaustubha gem for Him.1#3 The entire world is said to
constitute His prosp:rity!8* which is not affected by time.
He gets into a particular body and carries cut His desire.15%

He is the Suprem: Deity and has full control over all
others such as Brahma and Rudra who are said to have been
caught in the worldly delusion.'® He is in the heart of the
entire world and as such He alone can have control over
others.'®? Therefore He alons shall be fit to be worshipped.18¢
He is the only refuge for humaaity.’%® So not only for final
release but for any other benefit such as physical health,
material wealth, pleasures that are incidently available.19¢

iy

176, Var. P. 34: 40.

171, V.P.1.1%: 80.

178 1ibid., 1,19 : §3; 1.22: 65; Han’vamﬁa 3.34:19to 21.
179, ibid,, 6.7: 5310 59; 2.13: 2

180. ibid., 5.18 : 50.

181. ibid., 2.6: 8,

182. ibid., 1.22: 67 to 77,

183. ibid,, 1.22: 68.

184. ibid., 4.1 : 4.

185. Wignudharma 108 : 50.

186. V.P, 3.30:17.

187, 1bid., 1.17: 20.

188 Visnudharma 2.14 : 8, 28; Harlviméaz 3.89: 8, 9.
189. ibid , 1.59,

190. WVisnudharma 43 : 46, 74 ; 43,
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He alone should be sought after and not Brahm3a and Rudra, 1%t
When He is pleased, there is nothing that is not attainable, 1°2
From Him, the world rises, remains with Him and merges in
Him.193 Hez pervades the universe through His power. %4
Sage Bhrgu is said to have realizad the supremacy ui Visgu
nv::r other deities. 195

The Narayamiya and the Anugitd mention nothing about
the existence of souls prior to sams3Zra. But the Bhagavata-
purdna and the Vigmupurasa incline to the view that souls
exist eternaily, and therefore prior to c¢reation, in a subtle
form within the Deity in one of His aspects. “When this
universe -was under waters at the time of dissolution, the Deity
alone reposed on His mighty serpent couch; His eyes were
closed though He did not do away with the power of under-
standing - .And although He had piaced within His p:rson ali
incorporeal bodies, He sent the ensrgy of Time to arouse Him
again at the time of creation...Sleeping for four yugas, and
thousands of years with His own created energy He espied
within. His. person all those creatures’.t9% “All this world
was derived from Thee. As the wide-spreading Nyagrodha
([ndlau fig) tree is compressed in a small seed, so-at the time
of dissolution, the whole universe is comprehended,in Thes as
its germ.”"197 This view also is conformable to the doctrine,
that the rudiments of plants exist in their cotyledons. Accord-
ing to these two works, the soul exists even prior to creation,
as some thing externally distinct, although it exists only in the
Supreme Being ‘and is completely dependent on Him. It
would appear that the individual self is pervaded by the
Supreme Being as its soul or principle of consciousness. He
scems at times to usurp the place of the individual self,
Nevertheless, the fact that the embodied self suffers from
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191. MBh. Sdnti. 350 : 19, 36.
192. V.P.1.12:79;1.17:91,
193. ibid., 1.1; 31 ¢f. ibid 1.2 ; 4.
194. ibid., 1.4: 38,

195. Bh&g. P. 10.89 : 9 to 12.
196. Bhag. P. 3.8:

197. V.P.1.12: 66, 67.
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many evils seems to have prevented from completely iden:
tifying the individual with the Supreme Self. The Narayamiyd
and the Purgnas regard the embodied individual as suffering
from imperfections, The problem has therefore to be faced
in what relation the Deity stands to these imperfections if
He exists within the individual as his Soul, Here the Sam-
khyan conception of the Purusa who .is spectator or Witness
mercly and not Agent helps to clear the way. “The one
Puruga...transcends all Parusas and is invisible, The many
Purugas that exist in the universe constitute the basis upon
which that one Puruga stands. Though divested of body, He
dwells in every bodv, Though dwelling again in bodies, He.
is naver touched by the acis accomplished by those bodies..
He is my inner Soul. He is thy inner Soul. He is the all-
seeing Witness dwelling within all embodied creatures and
engaged in making their acts.!’198 -

Whenever there is distress for the gods, they invariably
go to Brahma who takes them to Vispu who reclines on the
s:rpent in the milky ocean which is part of the material world.
This place is taken up by the Lord so as to be within the easy
access of His devotees,!®® From this it is made clear that the
Lord has invested with His devotees the responsibility for the
realszation of their incapacity to solve their problems and for
appealing to Him for help. The Puramsas contain referenced
1o the vyaha doctrine and there is free admixture of the
Upanisadic concepts of God and of the vyishg concepts.200

The mysterious powers of God could not be easily
assessed. Eve | Adisssa who always sings in praise of His.
great qualities, could not recount them.2®t Thigidea appears
to have found the basis for the doctrine of divine descent.
which is regarded as the central pivot round which revolve the
other theories of the Bhagavata cult.202  The descent of the

----------------------------------------------------------------------------------------------------------------------------------------------

198, MBh. $dati. 351 : 25; 352 6 cf. ibid., 352: 14 and V.P. 1.19: 117,
199. .v.P.1.9: 138; 51: 3i.

200. ibid., 5.18: 358 Harivam$a 2.3.

201. Bhig P.2.7:40, 1.1:13,17;11.4 2,

202, The Philasophy of the Srimad Bhagavata Vol. 1. p. 175,
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Lord is of three kinds, namely améa, kala and amsakala,
The first kind represents - such descents like Yaujia,203
¥amana and others where all the powers of God are not
required to be revealed. The second type refers to souls who
are born in the world with the divinity of God en-hrined
in them.204  Vyasa 205 Gaya?9 and others would serve to
tilustrate this kind, The third kind is represented by -the
admixare of human and divine eléments as in the case of
Rgabha.20?

The descents of Narzayapa could also be consid:red to
be due to the gualities and sport, Those which are based
on the qualities are called gumavardras®®® as represented by
the vywhas which are ‘revealed in the isolated corner of
an individuals’'s mind’,2®®  That which is based on the spor-
tive aspect of descent is called Lfllavatara? © which is taken up
for the benefit and desire of the devotees.?2!! A [ilavatara
behaves like an ordindry mortal just to win over the confi-
dence and thereby to instil into us the ideals of life.’212  The
purpose of Lilavaidra is said to destroy those who are working
against the interest of the world and to protect dharmag 213
The divine sport of Krsna is coordinated with Visnu's imma-
nent and transcéndent natures, 214

203, Bhig. P.38.1:18; 8.17.23; Harivams$a 1.53; 8, 9; 54, 13.
204. ibid., 4.14: 22 ¢!, ibid., 1.3: 27.

205, ibid.,, 9.22: 21.

206. ibid., 95.15; 8.

207. ibid., 11.4: 17. cf. ibid., 1.3: 28.

28. Bhig, P.3.738. | |

200. The Philosophy of the Srimad Bhagavata Vol. I, p. 185.
210, Bhig. P, 2.6:485.

21, ibid., 47:24; 7.9:38 10.59: 25.

212, The Phlfasaphy of the Srtmad Bhagavata Vul §, p.185. 186. r.'.f.
~ Bhiig. P. 5.19: 5
213. Bhig. P. 7.9 33- of. ibid, 1.10: 25, Twenty-four Lﬂﬁcﬂrﬂms are
mentioned in 2.7. For an estimate of this, vide: A study of the
Bhagavata Purana, pp.231.-30, .

. 214. Bhig, P.7.9:13,
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The Puramas add tothe list of the Lord’s descents
given in the Ngrayaniva. There are no less than four lists of
avat@ras in the Bhagavata-purdmg numbering as many as
twenty-two;213 but one of the lists?16 admits that the: avataras
are really “numberless”. The Vispu-purisa and the Bhaga-
vata-purdna distinguish themselves in their elaboration of the
Krsnavatara among the cow-herds of Mathura.2t? The tenth
book of the latter which is the longest and the most popular sec-
tion of that work is devoted entirely to the birth life, amours
and miraculous deeds of Krsna among the Herdsmen and herds-
women of Mathura.?21® The significance of this theory of divine
descent seems to be to establish peace and seocial concord
among the worshippers of different gods. He who worships
the Deity in the form of Boar is a worshipper of Visgu no less
than he who worships the high-souled Krena.  All are in the
end worshippers of the same Deity and accordingly there is
no room for sectarian animosity, Again it is generally
believed that the being which is descended is a portion of, or
an emanation from, the Supreme Being. Thus it is declared,
"He who is the soul of all......descends in a small portion of
His essence to establish righteousness below,”21? and speaking
of the descent of the Deity as Krsna and his brother, Sankar-
sana, declares.” the Supreme Lord plucked off two hairs,
one white and one black”, and said to the gods, “These my
hairs shall descend upon earth, and shall relieve her of the
burden of her distress,’’22® which indicates that the beings
which descend are a smali portion of the Supreme Being.
This is generally conceded by the Bhagavata-purdma also,
which after enumerating the twenty-two derxcents of the

Deity, declare, “All these are either portions or emanations
from the Person™ but makes an exception in. the case of

Krsna-descent and adds, “But Kyspa is the Lord Himself.*"22!
215. Bhdg. P.13; 2.7./6.8; 1.4 |
216, ibid., 1.3, |

217. ¥.P.5; Bhig. P: 10:h Skandha.

218. Perival, Tm. from 1.2 to 3.6 could be. thought of as having been
modelled after this section of the Biagavata - purana.

219. ¢f. V.P.5.1: 3 to 50.
220. ibid,, 5,1: 59,60, p.10.
221. Bhag.- P.1.3: 1.

7869
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The real basis for Vignu's divine descent is thus afford-
ing relief to the suffering humanity by removing personally
the obstacles which the gzood people have to face. Visnu
came therefore to be looked npon asa benign and sovereign
personality. It is but natural that other deities were treated
as occupying an jnferior status.  Rather, they were treated
as His mere shadows.2?2  This attitude towards Him gave
Him the appellation Greater Personality {Purusa) to distin-
guish Him from other deiti¢s.  This explains the identificae
tion of Vispu with Puruga whose hymn brought all the animate
and inanimate beings under His being.223 Visou ' became the
store house of the ‘sublimity and majesty of all the gods’224
who, though having their individuality, were treated like
ordinary persons. Though Visnu behaved like men of the
world, He retained His original character. -

One noteworthy feature of the avararg doctrine is that
while the Lord takes a particular form and is making use of it
for the welfare of His devotees, He employs some other form
of His in helping them in a différent capacity, The Lord
took the shape of the tortoise and supported the Mandara
mountain which was used asthe churning rod. He was
on the side of the gods assuming a diffsrent form and
pulled the body of Vasuki which was serving as a rope twined
round the Mandara mountain, He did this by standing along
with the gods. He did thesame along with the demons
taking up a different form, He was infusing His energy into
the mountain, Vasuki and gods.22*

It is but natural that the path of devotion is recommenda
¢ed in the Pur@pas as the most sure and easiest mode af
winning the Lord whoe is ever ready to come within the reach
of the mortals, Association with men of good conduct is
said to arouse the feeling of devotion among the mortals.226
Devotion is a discipline {yoga) of the spiritual kind which is
based onr the Upanisadic principles of detachment., The

222.  The Philosophy of the ﬁri’mld—ﬂhﬁgavam vol. I, pp. 187, 188.
223. Bhidg, P.2.6:131t016; cf. Harivamféa 347, 27.13. )
224.  The Philosophy of the Srimad-Bhagavata Vol. 1, p.189.

225, V.P.1.9:388 t0 9],

226. Bhiig. P.11.11:25; 12.12:2, 3, 5108.
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advance made here over what the Upanisads preach lies in
the dedication of the self to God by itself.227 The self shall
offer itself and what belongs to itself also.228 It is only then
that the doer would become alive to the fact that the material
worid has no bearing on his spiritual development. The
efforts made, after that, would enable him to reap the bene-
fits of his efforts, Anything thatis thought or spoken or
done and surrendered to Nariivana is considered to have
spiritual significance.22? Here are included socio-religious

services like the construction of a temple or the digging of a
tank,230

Even though pecople become devotees of Gad, they
differ from each other owing to the disparity in their tempera-
ments.  Those who intend to do injury, to play tricks or to
show their jealousy and work hastily towards that end are of
the tamasic kind. To the rijasic kind belong those who
adore the idols of God seeking fame and supremacy in the
material world. Those who surrender their deeds to Him,
having done them because of the obligation are sattvikas.23l
Aguain it may be pointed out here that a devotee of Visnu is
one who bows to Hari, who observes his duties scrupulously,
behaves alike to foe and friend, thinks deeply of Him, whose
disaffection to the material wealth is revealed by his treating
gold as straw, who is clear minded, is free from envy, is quiet
and 13 of good conduct. His words are good and pleasing.?32 He
utters always the names of God such as Kamalanayana (Tha-
maralk~kanpan), Visudeva, Visaw, Dharani-dhars, Acvyutd,
Sankhacakrapani etc.  Yama’s servants would not lay their
hands on him.23%  He is ¢onvinced that he would not be let

227. Bhig. P.7.6: 26.

228. ibid., 11.3:28.

229. ibid., 11.2:36 V.P.2.6:37.
230, ibid., 7.15: 48, 49.

231.  ibid., 3.29, 7. 10,

232. V.P. 3.7:18, 20 to 27.

233.  ibid., 3.7: 33.
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down by God. The evil effects of the past deeds accrued
to his credit would be completely wiped off for which he has
only to offer Him the flowers of devotion.2** For him, in
whose heart Huri dwells, the Kali age is Krtayuga and con-
versely the Krta age would become Kaliyuga for him who
does not devote himseif to God.??% God too would not take
His abode 1in the heart that is spoiled by passion.236 An
ardent devoice, when insulted by another with the use of
harsh expressions would only bow his head to him and reply
inacalm way 2?7

The Lord could be pleased by the selves through
making soms offerings which are metaphorically conceived
as flowers.. A devotee shall not cause injury to any one.
He shali hav:. control over his sense organs. Compassion
must be shown to all beings. Forbearance, when there is
room for provocation, shall be practised and stress is laid
on the practice of this virtue. Correct knowledge of God
and self is very much required. Penance shall be practised
tt the form of religious observances such as fasts, prayers
and others. * This meaning for this word is suggested by the
need to make the physical frame endure certain stresses
and restrictions in order to make it remain controtled, Medi-
tation on God is another act which is treated here as a flower.
Uttering truth i3 the cighth flower.  When practised, these
are held to play the role of flowery offerings, In a way, one
can see 1n the practice of these -eight observances a way for
getting disciplined so as to serve God sincerely. These could
be considered as virtues having ethical sigaificance.

Devotion to Visau is said to be ninefold with the names
Sravansa, Kkirtana, smarana, padasevana, arcana, vandana,
dasya, sakhya, and aimanivedana. Sravana cousists in listen-
Ing to the narrations of the greatness of God.23% Smglng

------------------------------------------------------------------------------------------------------------------------------------------

234. Bhag. P.12.3: 46.

235. Visnudharma 109: 57; 99: 13,
236. ibid., 6:11; V.P, 3.6:28 to 32,
237. Lingapurana, 28: 132,

238. Bhig. P.6.10: 44; 3.9:5,
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the glory of God is the second kind?* which is praised as
the easy means to get moksa in the Kali age,?® The third
kind corresponds to the stage of meditation which is enjoined
in the Upanigads.-41 This is to be done in accordance with
the principles of yoga which are hard to practise, 242 It is
therefore enough if o devotee could simply recollect that
God is in his heart?®? and hence the word ‘smarama’ which
means recollection is used here instead of the word ‘dhyang’.
Rendering scrvice at the feet of God is the fourth kind.244
Those devotees who acquire the dust from the feet of Visnu
do not aspire for residence in heaven, or sovereignty, or
yogic power or evei moksa, 2% By, continuousiy worshipping
Visnu, the person, who does service gets his devotion to the
the feet of Lord strengihened, gets detachment frem other
things and correct knowiedge about God and fipally gets
mental quietitude.>*® His evil deeds get controlied and do not
bear the undesirable results.?4?7 Adoration or worship in the
real sense of the word is arcana  This is to be undertaken in
the form of conducting the act of worship which consists of
many items such as offering tulasi, flowers and others at the
feet of the Lord. This is done to the accompaniment of Vedic
mantras or select slokas which are appropriate to the occasion.
This 1s generally done to the ido] of God.?# There is a certain
procedure to be adopted for this purpose.?*® The Prakrt verses
of praise could also be supg on the occassion.?®™ The method
of doing this may be based on the Vedic pattern and also on

— - [
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2}y, ibid., 11.5 36; 1.5, 22.

240. ibid., 12.3; 52.

241. Br. Up. 2.4; 5

242. XYogasiitra 2, 29, |

243, Bhag. P, 123 43, of V.P 1.i7:37.

244. ibid., 6.3: 33; 10.14: 29,

245, ibid., 10.16: 37.

246, ibid., 11.2; 33, 43,

247. ibid., 11.5: 42.

248, ibid., 11.27: 15; 11.27: 24 (Here the word “arcd' is used)
249, ibid., 11.27: 19 to 49 (The word ‘arc@® is used in 48); 11.3: 48 to 54.
250. ibid., 11.27: 45.
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the Tantric one.? Prostration is the next kind which consists
in the eight limbs touching the ground.25? This indicates the devo-
tees’ attempt to reveal their realization of God’s supremacy
over them. Servitude?s? (dgsya) is the attitude which a devo-
tee entertains towards God, Friendship (sakkya) is cultivated
by the devotee for God. The devotee has implicit confidence
in God and moves with Him freely actuated by deep affec-
tion.?’  Sugriva, Draupadi?’s and others moved with Gad as
friends. The eternal Brabhman became the friend of the cows
herds of Nandagopa.2’¢ Offering one’s self to God is Zrmg-
nivedana'>57 He is pleased even with the little offering that is
made to Him with devotion,258

There are countless names for Vispu, among which
Narayapa, Visau, Vasudeva, Bhagavan, Govinda, Damodara:
and KeSava could be said to be prominent. The name ‘Nari-
yapa’, when uttered, relieves the person who utters it of
discase, danger and miseries which oppress him,2® The word
‘vasudeva’ means that He dwells in all the things which iive
i Him,2%0 The name ‘Bhagavan’ refers to Him as the cause of
all causes. He is the only cause and the first preceptor for
all people. This name has the primary tmport only in Him.261
This refers also to Para Brahman 262 The name ‘Govinda® was
conferred on Krspa by Indra out of respect of the Lord's
successfuily safeguarding the cows and others from raip.26

251.  ibid., 11.27: 49.

252,  ibd., 11.27: 45.

253. ibid., 9.5: I6.

254. ibid., 11.27: 4.

255. MBh. Vana. 12: 230.

. 256, Bhag. P. 10.14: 22,

257, ibid., 10.52: 39,

258, ibid.. 10.81: 3.

259, Nar. P. 1: 38.

260. V.P. 5.5: 80, 82.

26]. ibid., 6.5: 77, 79; 1.9:49, 50,
262. 1bid., 6.5: T6. .
263. ibid., 5.12: 12; Bhag, P.10.27;2% Huarivamia 2.19.



I ] CONCEPTION OF GOD IN ITIHASAS AND PURANAS 71

The name ‘Damodara’ was acquired by Krsna when He was
tied to a mortar by Yasoda with a small rope. Krsna reduced
His waist so as to be tied by that rope.24 According to the
Mahabharara, Krsna had sense-control (dama) and hence the
name.s  Narada gave the name KeSava to Krsna who killed
the demon KeS$in.2%¢ Harivamsa gives a different interpre-
tation. From Visnu were produced Brahmd (kq) and Siva
(isa) and so He came to be known as Kesava.267 It is said
that in the Kaliyuga, it would be enough, il the name Kesava
1s uttered.?%S  There is another name which is quite well-
known, namely, Hari, Whether the name is uttered owing to
convention, or jest or without knowing its significance, the
persons who utter it are cleansed of their sins?% and would be
prevented from sufferings,2?® Apastya narrates the story of
Ajamila, who by uttering the name ‘N@r@yaga’ addressmg his
son who bore that name, and without knowing that it is God’s
name, got moksa. 27!

- Among the modes of worshipping God, there is the
mental one as distinct from the external kind. The former is
of a superior kind.?”> The Lord is within every being. The
enlightened selves could worship Him.?”3 Those who resort
to the latter kind shall reatise that they have to scrupulously
abide by the eight kind of flowers (already referred to) in
order that they should shed their dislike and hatred for others.
Otherwise, the worship which they offer to the idols is mean-
ingless and does not serve any purpose.?™  The ultimate goal

264. ibid., 5.6; 20; Bhag. P.10.9:11to 21; Harivam$a 2.7 36,
265. MBh. Drona, 70: B.

266. V.P.5.16: 2. Harivam$a 2.24: 65. cf. Bhig. P. 10.37 where this
incident is narrated, but the name Kesava is not mentioned there
as the name of Krgna,

267. Harivamia 3.88: 48.

268. Bhag., P.11.3: 51.

269. ibid., 6.3: 31,

270. ibid., 12.13: 23; of . Harivamsa 3.88; 47,
271, ibid., 6.3: 24,

272, ibid., 3.29: 22,

273, ibid., 11.27: 48; 3.29: 21,

214,  ibud., 3.29: 22 to 24,
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shall be to realize that God is in the hearts of the worshipper
and also other beings.27s

- The ideat of a devotee shall be to think of God cons-
tantly and to request Him for allowing Him to continae to be
& sincere devotee of Him in the future births and to have no
attraction for material prosperity.?’s He must seek to do
service at the feet of God, 2”7  Sage Markandeya who had a
longer lease of life than others, saw, during deluge, the Lord
reclining as a child on 2 banyan leaf which was floating in the
waters.of the sea. He came to be called Brahmarsi through
his devotion to Visnu., He requested Siva who appeared
before him, to enable him to have never-failing devotion to
Visnu and His devotees.2’® The devotee must also prefer to
be mside a cage engulfed in fire to living amidst people who
are not devoted to the Lord.2™ Otherwise, it will be a terri-
ble loss for him to remain without thinking of Him.289
Neither learning, nor penance, control of breath or pilgri-
mage would purify him as his realization that God is enshrined
within him 28

The act of devotion is called kpiydyogn.2®2 The devoice
shall have an image of the Lord made out of gold or silver or
any metal. He shall adore it, bow to it and make offerings to
it. He shall meditate upon it as Brahman.?$3 The Vismu-
dharma where this is stated is called a sdstra?® and unlike the
Vismu-purana and Bhagavata-purana this recommends yoga as
the means of propitiating God, If mind could net be con-

----------------------------------------------------------------------------------------------------------------------------------------------

275, ibid., 3.29: 25.

216, V.P. 1.20: 18, 19.

277. Bhig. P. 10.33: 35.

278. ibid, 12.8: 4: 12.10: 28 to 37,

279, «of. Bhartrhari Vairagya Sataka, 87.
280, Gar., P, 1.322: 22,

28l. Bhig.P. 12.3: 48;: V.V, 1.18: 4.

282, ibid.; 3.29: 14 to 20.

283. Visnudharma 13; 16,

284. Studies in the Upapuranas Yol. 1, p. 114,
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troled, thcu whatever they do, ¢could be surrenderad at the
ﬁ:ut of God 285 -

Rk .-Om: ihEH get on in the world according. to the rules of
the: Dharmasidsras which are binding on all people. A devo-
tee-will have to be more careful in observing these rules. -The
Lowd Himself declared:that the Vedas and Smetls are His
orders.. Whoever violates them shall be deemed. to beoar
malice towards Him.. Even. if he who is-devoted to . Him
violates them could not be considered tobe a vmggawte.ﬂﬁ
One -noteworthy feature in- the teachings of these Purdsas is
that a devotee is expected to treat another devotee as his
smperior :and show respect to him.27 [t is only when he is
treated as a master and kept delighted that the Lord i1s happy. 98
The devotee shall take the water with which the feet of the
Losd and His devoiecs are washed.’® One shall surrender
himself to-. him who has in his turn surrendered himself to
another who did thus to another who again did thus to him
who Lad surrendered himself to. God.. Then he would be
freest:-from &ll sins. 290 - A devotee of Visgu would not go to
hell whatever be the .nature of -the. family in which he is

- born. 3 Conversely, those who insult Visnu and His devotees

would surely go to hell.2®? Those who treat Him on a par
with other gods are coademned as pdsanda.?®> When it is
roaiized that Nirdyana is the inner self of all and that everye
thing is of the nature of Nardyana, every being wiil have te
be treatcd  with respect. There will then be no room for
1-r=:ting sone persuna as friends and others as foes.?94

285 Bhg, P, 1111 2t0 4. - % g

286. Vi;gudﬁﬂrma 6: 31; 52: 20, _

287.  Vrddha Haritasmysi 8:28; M.Bh. Aévamedhika 106: 23,

288  Padm. P 81: 52 " | -

289. Brhanndradiya purdna, 35: 15, 16; Vridd. Hir. Smrti 8:28; Briad-
brakma samhiti 3.7: 146; Bhig. P. 11.29: 41 Pan.S 31: 119, 120,

290 of. TVM. 3.7: 10; Brhanngradiva 34:61.

. 201, SHEt.S 2.9: MBh. As$vamedhika 96: 46.

292, V.P. 3.7:33; MBh, Santi 336 36,

293, cf. Sridhara on V.P. 3.18.

294. V.P. 1.19: 37, 38,

786--10
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The devotees of Visgu are born-only in some places but
they are found, during the Kali age, mostly in the southera:
regions called Dravida desa where the rivers Tamraparsl,

Vaigai, Kaviri, PRIGru and Perivaru flow.2%5 - Apart.from the

correctness of the statement, as far as the numericatly dsrger’

number of Visnu temples are concerned which are in'thess

regions atfracting large number of- devotees, this passdge hag
sothe weight ; for it is in these regions that the ilvlrlwérl
hnrn and pmpﬁgatcd the path uf dﬂntmn o mnil R el

L3
TPk

'The path of ﬁe}f—sﬁrrundﬂ' dnts"nnt gnt:cmlusiﬂ-nruﬁ

ment in the Bhagavaera-purana, .Th‘éi devotee is asked by theé:
Lotd to seck Him for shelter, so that-he could Be free from
&ll fears of worldly life.2#¢  Onp the othdr hand, the two main:

Puraias are devoted to the treatment of the path of devetion -

to the utter exclusion of jE@na and karma.?®’ Thé path of
devotion 2?8 the greatness of the devotees?®® and other aspects
have received a detailed treatment in thcsa !urﬁun.i.

The supreme region of Visnu is ‘known as Paum&pﬂiﬂ
_lt is full of pure intelligence, is cternal, -unchanging and has

neither beginning nor end. 1t is neither. grois nor subtle amd

thus lies beyond description. - “Fhe yogins viswalize iv: ik the
Pranava % Those'who' yeach it do not returi-ty theé wokldd,
The two Purinas speak of this region whers . ik soul lives i
Bliss with the Lord and all his™ celestinl> ost30t: . But they g
not seem to regard this as the final state of release, for it is

said that souls which have become free front sin dwell here
till the end of a kulpa®? and then proceed through the.other

states till finally they become “immerded in thatigreatBonl »3e3

- ' - o gm
oy senienl il bty —
= L] ., -

295. Bhég. P. 11;5: 38, 19, - A T
286. ibid., 11.12; 15 - -
297. ibid., 11.20; 31 t0.36.

298. ibid., 11.14: 20, 22, 25. -

299, - ibid. 11.14: 13 to 15; cf. ibid.; 11.14: m 18, z&

300, V.P.1,9: 50 to 56,

301, ibid., 2.8:10t, t02: Bhég. P, 2.2:3]

302. ibid., 2.8: 97.

303. Bhdg. P, 2.2:3]
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Actordingly the Viggu-purdsa teaches that, as the state of the

gods is & thousand times superior to that of pious men, so-the
state of the liberated souls 15 a thousund times superior to
that of gods in heaven.3%* Dwelling as the gods in heaven is

only & skxge’®* in obtaining final- emancipation, which he who

remmantbery Hari obtaing at once without the necessity of going
through the igtermediate stages. . Similacly it is stated in the

Bhagavata-purans that the devotev reaches directly the state
-of Visga, which Siva and other deities finally attain. 106 But
it.i& not steted what exsctly this highest state of r_nlll&l:!is

except that it is merging into the Deity. But it 15 described
at §imes to involve an exiincuion of sense as in sleep, the
cesgition of the idea of ego, and with it the disappearance of
ali distinction between subject and object, seer and seen, in
short, the rejection of the idea of duality, and of all differen-
ces between the dndividual and Universal Soul. At other

timas some king of distinction between the soul and the Diety

is assumved as in the. case of Prahlada-attaining unity with the
Supreme Being.  ‘‘He [ergot--entively his own individuality
and was conscious of nething - And he thought that he him-
self was the endless inexhaustible Supreme Soul. And en
account of this efficient notion of identity the imperishable
Vispu...... appeared in his mind which was wholly purified
from sin.”” 37 According to this account, it would appear

that the soui, in its beatific experience of union with the

Deity, forgets itself or Joses consciousness of itself, not that it
ceases to exist, This impression gained on the human side
from the experience of the soul which had attained unity with
the Drivine, is confirmed also on the divine side by the words of
the Deity Himself. “{ have no liking either for Myself or for
My immortal consort Laksmi without the association of My
saintly devotees whose sole refuge 1 am. How can I leave
them whe have renounced their wives, home, children, refa-
tions, wealth and this worid and the next, and completely

surtendered themselves to Me? They do not know anything

04, V.P, 2.6: 32, 13,
305. ibid., 2.8.

3068, Bhig. P. 4.24:68
307, Y.P.1.20: 3
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other than Me nor do [ know anything else but them 398 ]t 4y
seen from the above that in release the soul becomes int:l-
lﬂdtﬂly’ hut not cnmpietel}f one with. God.:

In conclusion, it can be stated that ‘the cuncﬁptmn of

God as revealed in thesc works is asfellows : tife Lord dwells
-internally in all beings and all thingséwetlin-Him. The Lord
Vasudeva is the creator und preservér of the :.world. Though

identical with all beings He -is bevond and separate from

material nature, from its products, from properties and from
imperfections. He is beyond investing -substance. He is
Universal Soul ; all the interstices of the universe are filled up
by Him.” He is one with ail good qualities, and all created
things are endowed with a small portion of ‘His individuality.
Assuming various shapes He bestows benefits on the .whole

world, which is his work iof creation Glory, might,- domi-

nion, wnsdnm energy, power and otlyer atiributes are collected
an Him, Heis the Supreme of the supreme, in whom no
imperfections abide; He is the Lord over finite and tinfinite,
God in individuals and universals, visible and invisible, ﬂmm-
potent, Dn111|pr¢scnt ommsclent,almuhty S

308. Bhig. p. 9.4: 63 to 68.
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